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 Instructor: Dr. Mahmoud Mohamed Ahmed Salman 

Lecture Five – DISCOURSE ANALYSIS 
2.3 “Real Indians” الحقيقيون الهنود   

1- Though I have focused on language, it is important to see that 

making visible and recognizable who we are and what we are 

doing always requires more than language.  

 ٌامثش ٝزطيت ٗاضخ ثشنو ّفؼو ٍٗبرا ّذِ ٍِ ادساك ىنِ اىيغخ ػيٚ رشمٞزّب ٍِ ثبىشغ 

  اىيغخ ٍِ

 It requires, as well, that we act, think, value, and interact in ways 

that together with language render who we are and what we are 

doing recognizable to others (and ourselves).  

  ٗىلأخشِٝ لأّفضْب رىل ّذسك ٝجؼيْب اىيغخ ٍغ ٗاىقٌٞ أفنبسّب ٗ رظشفْب فَلادظخ 

  الأٍ٘س ريل ٝزطيت ث٘ض٘ح ّفؼو ٍٗبرا ّذِ ٍِ لإدساك  ث٘ض٘ح

 In fact, to be a particular who and to pull off a particular what 

requires that we act, value, interact, and use language in sync with 

or in coordination with other people and with various objects 

(“props”) in appropriate locations and at appropriate times. 

 اىنبئْبد ٍٗغ الأخشِٝ الأشخبص رفبػو ٍغ ثبىززاٍِ اىيغخ اصزخذاً ئىٚ ثبلإضبفخ 

  اىَْبصت ٗاىَنبُ اىَْبصت اى٘قذ فٜ اىَخزيفخ

2- To see this wider notion of language as integrated with “other 

stuff” (other people, objects, values, times and places), we will 

briefly consider Wieder and Pratt‟s (1990a, b) fascinating work 

on how Native Americans (from a variety of different groups, 

though no claim is made that the following is true of all Native 

American groups) recognize each other as “really Indian.”  

 اىقٌٞ ، الأخشِٝ الأشخبص) الأخشٙ الأٍ٘س ٍغ ٍذٍ٘جخ ٕٜٗ ىيغخ أٗصغ ٍفًٖ٘ ىشؤٝخ 

 ٝؼشف مٞف ٍ٘ض٘ع د٘ه ٗاٝذس ٗ ثشاد ػَو ئىٚ ىْْظش(  الأٍبمِ ، الأٗقبد ،

 أُ ٝزٌ اىَطبىجخ بىشغٌ ٍِ ػذًث، اىجَبػبد اىَخزيفخ ٍِ اىؼذٝذ ٍِ)الأطيِٞٞ الأٍٞشمِٞٞ

 ْٕ٘د) اٌّٖ ػيٚ ثؼضٌٖ(  طيٞخالأٍشٝنٞخ الأ ٍِ جَٞغ اىفئبد ٝنُ٘ اىزبىٜ طذٞذب

 (  دقٞقُٞ٘
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 Wieder and Pratt point out that real Indians “refer to persons who 

are „really Indian‟ in just those words with regularity and 

standardization” (1990a: 48).  

 ْٖذٛاى) اىشخض ئىٚ ٝشٞش اىزٛ:  ٕ٘ اىذقٞقٜ اىْٖذٛ ُأ ئىٚ ٗثشاد ٗٝذس أشبسا 

  اىزشرٞت ٗثْفش اىنيَبد ثزاد ثجضبطخ ( ذقٞقٜاى

 Wieder and Pratt‟s work will also make clear how the identities 

(the whos) we take on are flexibly negotiated in actual contexts of 

practice. 

 اىٖ٘ٝخ ُئ مٞف بٞجْٞى ٗاٝذس ٗ ثشاد َوػ أٝضب (the whos  )اىََبسصخ ػْذ ٍشّخ  
 

3-The term “real Indian” is, of course, an “insiders‟ term.” 

 ٍظطيخ ٕ٘(  اىذقٞقٜ اىْٖذٛ) َظطيخاى (insider ) 

 The fact that it is used by some Native Americans in enacting their 

own identity work does not license non- Native Americans to use the 

term.  

 غٞش ٝجؼو فٖزا ٕ٘ٝزٌٖ ىزجِٞٞ الأطيِٞٞ الأٍٞشمِٞٞ ثؼض قجو ٍِ ٍضزخذٍخ أّٖب مُ٘ ذقٞقخاى 

  اصزخذأٍ فٜ ىٌٖ سخظخ لا الأطيِٞٞ الأٍشٝنِٞٞ
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4-The problem of “recognition and being recognized” is very 

consequential and problematic for Native Americans.  

 الأطيِٞٞ ىلأٍشٝنِٞٞ ثبىْضجخ دقٞقخ ئشنبىٞخ رَثو الأدساك ٍشنيخ ُأ ،  

 While in order to be considered a “real Indian,” one must be 

able to make some claims to kinship with others who are 

recognized as “real Indians,” this by no means settles the 

matter.  

 ِٞٝنُ٘ قبدسا ػيٚ ٝجت ػيٚ اىَشء أُ،" اىذقٞقٜاىْٖذٛ أُ رؼزجش " ٍِ أجو فٜ د 

،" اىذقٞقٜاىْٖ٘د " اىزِٝ رؼزشف ىٌٖ ٍغ اٟخشِٝ اىْضت ئىٚ اىَطبىجبد ثؼض جؼو

 اىَضأىخ. جيٜأُ رْ لا ٝؼْٜ ٕزا
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 People with such (biological) ties can fail to get recognized as 

a “real Indian,” and people of mixed kinship can be so 

recognized. 

 الاػزشاف  فشو فٜ اىذظ٘ه ػيٚاى( )اىجٞ٘ى٘جٞخ ٍثو ٕزٓ اىؼلاقبد ٍغ َٝنِ ىيْبس

دزٚ  ٔخزيطٍ ّضتٍِ  ٝنُ٘ َٝنِ أُ"، ٗاىْبس اىذقٞقٜ اىْٖذٛ" ثبػزجبسثٖب 

  َؼزشف ثٔاى
 

5-Being a “real Indian” is not something one can simply be.  

 ُ٘ثجضبطخ َٝنِ أُ ٝنُ٘ ىٞضذ شٞئب" اىذقٞقٜ اىْٖذٛ" أُ ٝن. 

 Rather, it is something that one becomes in and through the 

doing of it, that is, in carrying out the actual performance 

itself.  

 ،فٜ  ٕٗزا ٕ٘، رىل، فؼو ٍِٗ خلاه فٜ ٝظجخ أُ ٗادذ ٕ٘ شٜء ثذلا ٍِ رىل

 .اىفؼيٜ ّفضٔ الأداء رْفٞز

 Though one must have certain kinship ties to get in the 

“game,” beyond this entry criterion, there is no being (once 

and for all) a “real Indian,” rather there is only doing being-

or-becoming-a-“real-Indian.” 

  ٌٗساء" ىؼجخ" ىيذظ٘ه ػيٚ اىْضت ػلاقبد جؼضى ٝجت أُ ٝنُ٘ػيٚ اىشغ 

اىْٖذٛ ( ػيٚ "ٗئىٚ الأثذ )ٍشح ٗادذح مُ٘، ٗىٞش ْٕبك  ٕزا اىَؼٞبس دخ٘ه

 ”.being-or-becoming-a-“real-Indian رقً٘ ثٔ ْٕبك،" ثذلا اىذقٞقٜ

 If one does not continue to “practice” being a “real Indian,” 

one ceases to be one  

 ر٘قف ػِ  دذأٗ،" اىذقٞقٜاىْٖذٛ " مّ٘ٔ" اىََبسصخ" ضزَش فٜٝ ئرا مبُ أدذ لا

 ٗادذ أُ ٝنُ٘
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 Finally, doing being-and-becoming-a-“real-Indian” is not 

something that one can do all by oneself. It requires the 

participation of others.  

 اىقٞبً ، أخٞشا  being-ٗ -becoming شٜءىٞضذ " اىذقٞقٜ اىْٖذٛ"- -أطجخ 

 ٍشبسمخ اٟخشِٝ فأّ ٝزطيت. ٍِ قجو ّفضٔ فؼو موَٝٝنِ أُ  ٗادذ

 One cannot be a “real Indian” unless one appropriately 

recognizes “real Indians” and gets recognized by others as a 

“real Indian” in the practices of doing being-and-becoming-a-

“real- Indian.” 

 ُبىْٖ٘د ث" ثشنو ٍْبصت ؼزشفٍٝب ىٌ  دقٞقٜ"ْٕذٛ ٝنُ٘ " لا ٝضزطٞغ اىَشء أ

فٜ  اىذقٞقٜ"اىْٖذٛ " ثأّٔ ٍِ قجو اٟخشِٝ الاػزشاف ٗٝذظو ػيٚ "ِٞذقٞقٞاى

 ."اىذقٞقٜ اىْٖذٛ"--أطجخٗ مّ٘ٔ- being-ٗ -becoming يقٞبًى ٍَبسصبد

  Being a “real Indian” also requires appropriate 

accompanying objects (props), times, and places  

 ُ٘بىذػبئٌ(، ث) اىَظبدجخ اىَْبصجخ اىنبئْبد أٝضب" ٝزطيت اىذقٞقٜاىْٖذٛ " أُ ٝن

 ٗالأٍبمِٗالأٗقبد، 

6-There are a multitude of ways one can do being-and-

becoming-a-“real-Indian.”  

 ثْٖٞب ٍِ دقٞقٞب ْٕذٝب مّ٘ٔ ٍَبسصخ ىيشخض َٝنِ طشق ػذح ْٕبك  

 Some of these are (following Wieder and Pratt 1990a): “Real 

Indians” prefer to avoid conversation with strangers, Native 

American or otherwise.  

 الأطيِٞٞ الأٍشٝنِٞٞ ، اىغشثبء ٍغ اىذذٝث ػذً اىذقٞقٜ اىْٖذٛ ٝفضو   

 They cannot be related to one another as “mere 

acquaintances,” as some “non-Indians” might put it.  

 غٞش " ثؼض"، مَب ٍؼبسفٍٔجشد ثأّٖب " مَؼبسف ثجؼضٌٖ اٝشرجط٘ ُأ َٝنٌْٖ لا

 ٗضؼٔ قذاىْٖ٘د" 
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 So, for “real Indians,” any conversation they do have with a 

stranger who may turn out to be a “real Indian” will, in the 

discovery of the other‟s “Indianness,” establish substantial 

obligations between the conversational partners just through 

the mutual  

 ٛدقٞقٜ ْٕذٛ ئىٚ ٝزذ٘ه اىْٖ٘د غٞش ٍغ اىذقٞقُٞ٘ ىيْٖ٘د ثبىْضجخ ٍذبدثخ أ 

 رجبده فقظ ٍِ خلاه اىَذبدثخ ششمبء جٕ٘شٝخ ثِٞ رْشئ اىززاٍبد

 acknowledgment that they are “Indians” and that they are 

now no longer strangers to one another.  

 فقظ ٝزٌ اىزٍلاء ثِٞ ٍؼزجشح ٍذبدثبد ّشبءلأ الأخشِٝ اىْٖ٘د امزشبف ػْذ ٍِ 

 ىجؼضٌٖ ثبىْضجخ غشثبء ٝؼ٘دٗا ىٌ ٗاٌّٖ ثبىْٖذٛ اىَزجبده الأدساك خلاه

 In their search for the other‟s “real Indianness” and in their 

display of their own “Indianness,” “real Indians” frequently 

engage in a distinctive form of verbal sparring.  

 اىيفظٜ اىضجبه ٍِ ٍَٞز ْ٘عث ْٝخشط اىْٖذٛ فبُ اىذقٞقٜ ْٖذٛاى ػِ اىجذث ػْذ  

 By correctly responding to and correctly engaging in this 

sparring, which “Indians” call “razzing,” each participant 

further establishes cultural competency in the eyes of the 

other. 

 ٍِ فنو( شجت) اىْٖ٘د ٝضَٞٔ اىزٛ اىضجبه ٕزا فٜ طذٞخ ثشنو اىزجبٗة خلاه 

 الأخش ػِٞ فٜ اىثقبفٞخ اىنفبءح ٍِ اىَزٝذ ٝإصش ٍشبسك
  

 

 

 

 


